
 Last month the media were filled with stories of Perseverance, 

the Mars rover that is going to look for signs of life on Mars, past or 

present. With all that attention came background stories of larger 

hopes: plans to colonize the planet.  

The visionary entrepreneur, multi-billionaire Elon Musk is famous 

for a lot of things, including Tesla. But a personal passion for him is 

exploring space. SpaceX is his company tasked, in Musk’s words, with 

making humanity “an interplanetary species.” Mars is the destination, 

and, as literally high as that target is, Musk is putting his money where 

his dreams are. SpaceX is for real, putting real rockets into space.  

Whether Musk reaches Mars I don’t know. But I’m intrigued by what 

drives Musk – and others with similar visions.  

Musk dreams of eventually putting 100 starships into space every 

time Earth and Mars are properly aligned. The goal is to get 100,000 

people on Mars. The “how” is dubious, frankly. But the “why” is what 

interests me for this homily. Musk believes we humans need a backup 



planet. We need to become a multi-planet species because an 

extinction event is going to happen on earth someday, a nuclear war, 

plague, asteroid hit – and humanity must survive somehow! He sees 

the extinction of our species as the ultimate, unthinkable disaster. 

That fear, dread really, is shared by many. And, certainly, I’m not 

looking for an extinction event! But I want to look at that motivator for 

Musk and others in the context of my Lenten homily series. For the past 

three weeks I have been preaching from the book From Christendom to 

Apostolic Mission. One part of the book is an exploration of big ideas in 

our culture that almost unconsciously impede our living out the faith. 

The first three were, Faith in Human Progress, Denial of the Fall, and 

the Marginalization of God. Today I want to look at a fourth idea: What 

the book calls, “Intoxication with the world of space and time.” 

Christian conversion includes the discovery and conviction that 

there is an invisible world all around us – and we are all impacted by 

that spiritual world. In fact, the unseen, spiritual realities – God, angels, 



demons, human souls, grace, heaven – are what really matter for a 

Christian. And the physical world, while good, is seen as passing, and 

takes on its importance in relation to how it reveals and mediates the 

spiritual realities that uphold and saturate it. 

This way of seeing for the Catholic can be called “The Sacramental 

Sense.” The sacraments are spiritual realities that use physical matter 

to mediate God’s grace to us. At the very center of our faith is the 

ultimate example of this sacramental principle: the Incarnation of God 

as Jesus of Nazareth. In our Gospel today we heard the famous verse 

John 3:16: “For God so loved the world that he gave his only Son, so 

that everyone who believes in him might not perish but might have 

eternal life.” The invisible God became a physical man. The spiritual and 

physical intertwine.  

But for the secular worldview none of this makes sense. The 

dominant ideologies of our age see reality as limited to what can be 



measured in space and time. Another word for that is “materialism.” 

Matter is all that exists. The spiritual is a delusion. 

Ultimately, I see Elon Musk’s obsession with preserving the 

human species as rooted in this materialistic ideology. His dream is the 

secular version of the Church’s doctrine of everlasting life. Musk and 

others don’t believe in the immortality of the soul (there are no souls). 

But they do feel the need to continue living somehow, even if that 

everlasting life is true only for our species as a whole.  

Other consequences of this belief in limiting reality to what can be 

measured in space and time include a focus on immediate consolations. 

Without a belief in life beyond space and time the only measure of 

success and happiness for people are comfort and pleasure given to us 

by the things of this world. But by their nature they don’t last, so our 

hopes are transferred to the fate of the species. Hence those beliefs in 

the perfectibility of the human species and our progress to paradise in 



this world, as I preach of in my first two homilies. Those ideas are the 

secular versions of the Christian doctrines of salvation and heaven.  

Even we Catholics are seduced by this materialism. Fr. Tyler spoke 

in his homily last week about a recent poll that revealed roughly 70% of 

Catholics do not believe in the Church’s doctrine that Jesus is truly and 

physically present in the Eucharist. From a materialistic mindset that 

makes perfect sense. If I can’t sense or measure it, it isn’t really there, 

right? That’s what the secular world continually teaches us, after all. 

We’ve largely lost an “enchanted” vision of the universe. By 

“enchanted” I don’t mean “make-believe,” but that way of seeing the 

divine and spiritual behind and within the physical universe. If all there 

is, is what we can measure in space and time, a dimension of wonder is 

lost in contemplating the universe. That is not to say a materialist can’t 

experience awe standing before the natural world, but there is a depth 

missing. Christians certainly should work to avoid catastrophes. We do 

need to take care of our planet. We need to seek peace with one 



another. We need to attend to the needs and suffering of this world. 

But with a Christian worldview comes a more tranquil vision of life.  

We know that no matter what we do, all human life in this 

physical universe will end. It could be any time. Who knows? But that 

doesn’t mean an end to our existence. It will only expand. We are made 

to live in another Kingdom outside of space and time. And, in fact, 

we’ve already started doing it. There is no need for a backup planet. 

We Catholics have dual citizenship: we’re inhabitants of earth’s realms, 

but also subjects of Christ’s kingdom that overlaps this world but 

transcends it. So, which kingdom seems more real to us? Where and for 

what are we living? 


